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ON THE PHILOSOPHICAL BASIS OF CHRISTIAN- 
ITY IN ITS RELATION TO BUDDHISM. 

A LETTER FROM PROF. RUDOLF EUCKEN OF JENA. 

THE MOST IMPORTANT DIFFERENCE between Buddhism 
and Christianity lies in the conception of the soul. While the 
Buddhist, philosophy denies the existence of a separate individual 
self (which, of course, must be understood as implying a denial, not 
of man's personality, but only of the Brahmanical theory of a sepa- 
rate self or ego-soul, called the atman). Christian philosophers have 
mostly insisted on the doctrine of a self-soul. Nevertheless, there 
may be, not only in ethics but also in their psychological theories, 
more agreement between Buddhism and Christianity than appears 
at first sight, for it is difficult to say what we must understand by 
self. Apparently the word personality is used by Christian think- 
ers in a very loose sense, for according to the doctrine of the trin- 
ity it is not incompatible to speak of three personalities in one. 
This implies that the fathers of the Christian Church did not 
think of a person as denoting an organised being of an individual 
type with a separate ego-consciousness. On the other hand, there 
are scattered in Christian literature a great number of passages 
showing that the Buddhist soul-conception is by no means foreign 
to the leaders of Christian thought. Above all, the Apostle Paul 
emphasises very strongly the idea that his ego has disappeared. 
He says: "I am crucified with Christ, yet not I but Christ liveth 
in me." In the same sense St. Paul speaks of single individuals, 
in contrast to the evolution of the whole according to God's dis- 
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pensation, as being in themselves "not anything." He says (i Cor. 

3, 5): 

"Who, then, is Paul and who is Apollos? ... I have planted, 
ApoUos watered ; but God gave the increase. So, then, neither is 
he that planteth any thing, neither he that watereth; but God that 
giveth the increase. Now, he that planteth and he that watereth 
are one : and every man shall receive his own reward according to 
his own labour. For we are labourers together with God : ye are 
God's husbandry, ye are God's building." 

Here apparently every one is supposed to have no separate ex- 
istence whatever, except in and through God. It is God who plant- 
eth and God who watereth. But every one is nonetheless quite 
distinct and definite, for "every man shall receive his own reward 
according to his own labor. " 

The coincidence of Buddhism with Christianity is remarkable 
in this passage ; for, as the Buddhist scriptures speak of the fruits 
of the karma, so Paul speaks of the reward of one's labors. 

The Buddhist idea that salvation consists mainly in dropping 
our own self, in becoming nothing, in self-annihilation for the sake 
of becoming Buddha, viz., divinity incarnate, can be found in many 
Christian writings. The highest religious aspirations are not the 
result of an anxiety for the salvation of one's soul but a yearning 
for a union with God. Thus, Ignatius Loyola says in one of his 

hymns : 

' ' Non ut salvas me 
Sed quia amo Te." 
[Not that thou shouldst save me, 
But because I love thee.] 

Master Tauler of Strassburg uses the words entwerden, which 
means to become nothing, and vergottung, i. e., becoming one with 
God. Among the theologians of the present century passages that 
breathe the same spirit can be found in Tholuck ; otherwise modern 
theology is beginning to move more and more in the ruts of stereo- 
typed pious phrases, and fights shy of anything that seems to indi- 
cate a philosophical conception of the soul-problem. 

In consideration of the deep interest attaching to the problem 
of the soul, the editor of The Monist wrote to Prof. Rudolf Eucken 



CHRISTIANITY AND BUDDHISM. 275 

of Jena, who is perhaps the highest living authority on religious 
philosophy and philosophical terminology, requesting him to write 
an article on the subject. Professor Eucken replied as follows : 

"The problem with which you are engaged is vividly echoed 
"by me, and I shall take special pleasure in serving you according 
"to the best of my ability by quotations from old Christian and 
"mediaeval literature. To-day I send you at once a few extracts 
"from my own collections. Later on I shall supplement them with 
"passages of the same tendency, but I fear I shall not be able to 
"write an article on the subject as you suggest. The more shall I 
"be glad if you can make use of the quotations which I herewith 
"furnish. 

"It seems to me that we must omit on this occasion the in- 
"numerable sentences which are pronounced against the punyness 
"of the ego and selfish pleasures. We must distinguish between 
"the religious sentiment concerning the insignificance of the in- 
" dividual as confronted with the highest power and such passages 
"as express the conviction of a deeper speculation. The latter idea 
"is found among Christian authors first in the writings of the 
"Alexandrians Clemence and Origen. Accepting Plato's view that 
"God is the highest good, these writers require the true Christian 
"to give "himself up entirely as a yrooffTtxoS, a gnostic, to this 
"conception, "and thus he is deified {BboO/xsvos, vergottef). 

"A deeper foundation is given to this view in the Neo-Platonic 
"doctrine that all reality is an emanation of God, and that all gen- 
"uine aspiration consists in a return to God, who is the essence of 
"the world. This conception was received by Gregory of Nyssa 
"and even in a higher degree by Dionysius, the pseudo-Areo- 
"pagite. 

"In the Western Church, St. Augustine was first touched by 
"this idea, but through emphasising the idea of love and also 
"through his mysticism he gave a strong impetus toward the emo- 
"tional, wherein the Occidental Church followed him. 

"The mystical tendency is most strongly developed in Scotus 
"Erigena, in which form, however, it was rejected by the Church. 
"From the twelfth century on a new ecclesiastical mysticism de- 
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"veloped, whose climax unquestionably was reached in Master 
"Eckhart. But he, too, at last came in conflict with the Church. 
"It is probable that in his writings will be found most to suit the 
"present purpose. Tauler and his followers are not quite so bold 
"and not quite so speculative as Eckhart. Nevertheless, there are 
" quite a number of interesting sayings in their writings. Luther, 
"however, was strongly attracted by that tendency only during the 
"years of his growth. In later years he was frightened away from 
"it by its pantheistic implications. Upon the whole, the Catholic 
"Church has less prejudice against these views than orthodox Prot- 
"estantism. Wherever there was found among the Protestants a 
"person inclined toward mysticism, as for instance Jacob Bohme, 
"he was always branded as a heretic and persecuted. 

"The passages which I send you are not quite limited to the 
"problem of the ego. They go beyond it, but they contain much 
"that will be of interest and they certainly are symptoms of an as- 
"piration from a particularistic conception of Christianity toward a 
"general human view. I also add several passages which may 
"serve as instances that the old Christian ethics did not so lightly 
"dispose of the misery of the world as our modern Christian theo- 
"logians do. I quote the passages simply according to their au- 
"thors, and am convinced that a systematic search in this direction 
"wiy result in producing passages still more pregnant than I, at a 
"moment's notice, am able to adduce. But I shall keep my eye 
"on this question, and may be able later on to send you a further 
' ' communication. 

"As to the word entwerden, I have to add that you are decid- 
"edly right. I have a passage of Eckhart in mind, which runs as 
"follows : alles werden endet in ein entwerden; and my Middle-High- 
" German dictionary defines entwerden as: (i) with a dative, 'to 
"escape'; (2) with a genitive, 'to be delivered from.' Also in this 
"direction I hope to find definite passages, and I shall re-read 
"Master Eckhart, not only for the purpose of your problem, but 
"also for my own work in the line of religio-philosophical investi- 
"gations." 

The quotations of Professor Eucken are as follows : 
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Clemence of Alexandria (teaching since 189 A. D., Strom. IV., 
22, 136) : 

XP^iac Tivog ivenev, Iva /loi t6Se yivrjrat ml T6Se iir) yemrjrai, TrjQ eiriar^fiTK i^ita-Hm T^f 
TTEpl Tov i^eov ovK I610V jvuCTiKov^ CLTToxpv ^ovTtf aiTca Ti^f ^Eupiug i] yvuaig avT^. Tokjxijca^ 
yap tlvoifi av, cm Sia to aij^ea-^ai ^ovlea-^ai rijv yvoaiv alpfjoETat b Si' ahTfjv Trjv ^elav itna- 
rijfiriv /ie'&ETrav Trjv yvaciv. 

(It does not behoove a gnostic to pursue a comprehension of God for the 
sake of some gain, that "this may happen to me," and that "that may not befall 
me." The knowledge itself suffices him as a cause for study. Indeed, I would 
boldly declare that he who seeks the gnosis for the sake of the divine comprehen- 
sion itself, pursues the gnosis not even for the sake of being saved. ) 

Eusebius (fourth century), the father of church history, de- 
scribes the characteristics of Christian ethics as follows {FrcBparat. 
evang., I., 4): 

TO ■Ko.v ykvof tzmSElav 'KcuSEi>E(!-&ai kv&Eov Kol EvoEprj, iptpELv TE fiav9dvEiv yEwaio)^ koI 
Q&dEi (ppovri/iaTi TOf t«v EvaviaTa/iivav i/3pcif ical /i^ Totf laoic tov; ipavloiig a/iiivEcr^ai, 
•^vfiov Si Kal bpyrj( mi Trdaii; e/ifiavov( op^feuf Kpelrrovc yevta^ar vat ntjv mi rav inrap- 
X&VTov cmopolc mi hSciat koivuveIv, Trivra re av&pairov ifioycmj dE^iova-^ai Kal tov vsvo/ua- 
fitvov §Evbv «f &v vbfufi (piaEOC oiKEibraTov xai &dehj>bv yvapl^ew. 

(That the whole human race might receive a divine and pious education, and 
that it might learn to bear nobly and with a profound mind the wrongs of adversa- 
ries, and that it would not defend itself against the bad with their own bad meth- 
ods, that they should master wrath, and hatred, and all wild passion, that they 
should also communicate of their afBuence to the poor and the needy ; that they 
should esteem all mankind as kin, and should recognise the so-called strangers by 
a law of nature as a neighbor and a friend.) 

Augustinus (354-430) in Z><? vera religione, 47, says: 

' ' Verissime atque certissime invictus homo est, qui cohaeret Deo, non ut ab eo 
aliquid boni extra mereatur, sed cui nihil aliud quam ipsum haerere Deo bonum 
est." 

(Truly and most assuredly, that man is invincible who hangs together with 
God, not for the purpose of earning something good, but to whom there is nothing 
good but the hanging together with God, ) 

Augustinus (Retractationes): 

"Ipsa res quae nunc Christiana religio nuncupatur, erat apud antiquos nee 
defuit ab initio generis humani, quousque ipse Christus veniret in carne, unde vera 
religio, quae jam erat, coepit appellari Christiana." 

(That which now is called the Christian religion existed among the ancients 



278 THE MONIST. 

and was never absent from the beginning of the human race until Christ himself 
appeared in the flesh, since when the true religion which already existed began to 
be called Christianity.) 

Augustinus (edition of the Benedictines): 

"Quod fit a te ipse facit in te. Nunquam fit a te, quod non ipse facit in te. 
Sed aliquando facit in te, quod non fit a te ; nunquam autem aliquid fit a te, si non 
facit in te." (V., 227, C.) 

(What happens of thee. He Himself (God) works in thee. Never anything 
happens of thee which He Himself does not work in thee. But sometimes He 
works in thee that which is not done by thee. Yet never is anything done by thee 
unless He works it in thee.) 

Dionysius Areopagita (fifth century): 

rd elvac ndvTuv earlv ij mrip to elvai ■&e6Tjif. (De delesti hierarchia, 4.) 

(The being of all is the divinity above all being.) 

6 ■&EI0C €jOuf aoTrip Ttq aldioc kvkXoc (Di divinis nominibus, IV, 14.) 

(Divine love is like an eternal circle.) 

Traua <5«df ovk apx^, fiAva; is iarai trdaiic 6v&do( apx^. (§ 21.) 

(Duality is never a principle. A unity is always the principle of every duality.) 

avrdi koTi (viz., God) rb elvai rocg ovar Kai oh ra ivra /iSvov, a^M Koi avrd rb elvac 
Tuv bvTuv. (5, § 4.) 

(He Himself (viz., God) is the being of all beings, and He is not only the be- 
ings but also the being of the beings.) 

Kai jap oil ToSe fiev Ian (God), rSde Si ovk Imiv oiiSi n^ jiiv iari, irij de ovk Iotcv, 

dX?M -Kavra Itrrtv, if ndvruv alrto^ Sia Kai navra aitrov Kot afw, KaTrjyopetTai^ Kai 

oiiikv can rav iz&vtim. (5, § 8.) 

(For indeed, not is He [God] this and that is He not. And not is He in this 
way and in that way is He not ; but He is all as the causer of all. Therefore, all 
is predicated at the same time of Him, and He is nothing at all.) 

Scotus Erigena (ninth century), edition of Migne, De divisione 
naturcB : 

"Cum ergo audimus, Deum omnia facere, nihil aliud debemus intelligere, 
quam Deum in omnibus esse, hoc est, essentiam omnium subsistere. Ipse enim 
solus per se vere est, et omne quod vere in his quae sunt dicitur esse, ipse solus 
est." (I., 518, A.) 

(When we are informed that God does everything, we must understand that 
God is in all things, that is to say, He is the essence of all. He alone, indeed, ex- 
ists in the truth, and everything which in the things is truly called being, is He 
Himself alone.) 

' ' Merito ergo amor Deus dicitur, quia omnis amoris causa est et per omnia 
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diSunditur et in unum coUigit omnia, et ad se ipsum ineSabili regressu resolvitur." 

(519. D.) 

(Justly, therefore, is God called love, because He is the cause of all love and 
is diffused through all things, collects all things into one, and is resolved again in 
an ineffable regress to himself.) 

Finally, " in eo [God] omnia quieta erunt, et unum individuum atque immu- 
tabile manebunt." (527, B.) 

(In God all things will be put to rest and remain one, indivisible, and immut- 
able.) 

Scotus Erigena says that God 

" non intelligit quid ipse sit." (II., 590.) 

(God does not perceive what he is himself.) 

' ' Et creari et creare conspicitur divina natura. Creatur enim a se ipsa in pri- 
mordialibus causis, ac per hoc se ipsara creat, hoc est, in suis theophaniis incipit 
apparere, ex occultissimis naturae suae finibus volens emergere, in quibus et sibi 
ipsi incognita, hoc est, in nuUo se cognoscit, quia infinita est, et supernaturalis et 
superessentialis et super omne, quod potest intelligi et non potest, descendens vero 
in principiis rerum ac veluti se ipsam creans in aliquo inchoat esse." (III., 689a.) 

(The divine nature manifests itself as being created as well as creating. It is 
created by itself in primordial causes and therefore it creates itself, that is, it be- 
gins to appear in its theophanies. Longing to emerge from the most hidden realms 
of its own nature in which it is unknown to itself, that is, it does not understand 
itself in nothing, because it is infinite and supernatural and superexistent and above 
everything which can and cannot be understood, descending indeed down to the 
principles of the things, and, as it were, creating itself, it begins to exist in some- 
thing.) 

" Qui perfecte vivit, omnino corpus suum et vitam, qua illud administratur, 
omnesque corporeas sensus non solum spernit, verum etiam quantum potest et cor- 
rumpit et destruit." (IV., 753 B.) 

(He who leads a perfect life has not only an utter contempt for his body and 
the life by which the body is sustained, and all corporeal senses, but also destroys 
and annihilates them as much as he can.) 

Master Eckhart (born about 1260, died 1327; s&e Deutsche My- 
siiker, by Pfeiffer, Vol. II.): 

' ' Und als6 ist daz wort Augustini ze version, daz er sprichet : waz der mensche 
minnet, daz ist der mensche. Minuet er einen stein, er ist ein stein ; minnet er 
einen menschen, er ist ein mensche ; minnet er got — n(i getar ich niht fur baz ge- 
sprechen, wan sprfehe ich, daz er got danne wSre, ir mohtet mich versteinen. Aber 
ich wise inch flf die geschrift." (199, 3.) 

(And in this way the word of Augustine must be understood when he says : 
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' ' What a man loveth, that he is. If a man loveth a stone, he is a stone. If he loveth 
a man, he is a man. If he loveth God — now I do not dare to speak further, for if 
I say that he then is God you might stone me, but I refer you to the Scriptures.) 

"Got und ich, wir sin ein mit bekennen" [— erkennen]. (206, 8.) 

(God and I, we are one in understanding.) 

"Sol diu s61e got erkennen, s6 muoz si ouch ir selber vergezzen unde muoz 
sich selber verlieren ; want als si sich selber siht und erkennet, s6 siht noch erken- 
net si got niht. Als si sich durch got verliuret und alliu dine verlit, s6 vindet si sich 
wider ingot." (222, 37.) 

(If the soul is to comprehend God, it must forget itself, for if the soul sees and 
comprehends itself, it neither sees nor comprehends God. If the soul loses itself 
through God and forsakes all things, it finds itself again through God.) 

"Bin ich sSlic, so sint alliu dine in mir unde got, unde sw& ich bin, dS. ist got, 
sd bin ich in gote, unde swi got ist, d4 bin ich." (32, 12.) 

(If I am blest, then all things are in me and God also. And wherever I am, 
there is God. Thus am I in God and wherever God is there I am.) 

"Swenne diu s61e dar zuo kumt, daz si sich vereinet mit dem schepfer, s6 
verliuret si ira namen, wand got hdt si in sich gezogen, alsd daz si an ir selber niht 
enist, als [wie] die sunne daz morgenlieht [Morgenroth] in sich geziuhet, daz ez ze 
nihte wird." (513, 20.) 

(Whenever the soul comes to uniting itself with the Creator it loses its own 
name, because God has drawn it to himself in such a way that it is nothing in it- 
self, as the sun draws in the morning red, that it becomes annihilated.) 

"Ihr suit wizzen, das alle unser voUekomenheit und alle unser sSlikeit Itt 
dar an, daz der mensche durebgange und iibergange alle geschafEenheit und alle 
zltlicheit und allez wesen und gauge in den grunt der gruntlos ist." (619, 25.) 

(Ye should know that all our perfection and all our bliss consists in this that 
man penetrates and transgresses everything created, everything temporal, every- 
thing existent, and enters into the ground which is groundless.) 

' ' Der in alien steten ist di heime, der ist gotes wirdic, unt der in alien ztten 
bltbet eine, dem ist got gegenwUrtic, und in deme sint geswigen alle crfiatflre, in 
deme gebirt got slnen einbornen sun." (598, 21.) 

(He who is at home in all places, is worthy of God, and to him who in all 
times remains one, God is always present, and in him to whom all creatures have 
been silenced, God begets his only begotten son.) 

' ' Daz hoehste, di der geist zuo komen mac in disem l!be, daz ist, daz er eine 
st^te wonunge habe dzer all in all. Daz er wonen sol dzer all. daz ist daz er wonen 
sol in einer abgescheidenheit und in einer bl6zen lidekeit [— Ledigkeit] sin selbes 
und aller dinge. Daz er aber wonen sol in all, daz ist, daz er wonen sol in einer stfiten 
stilheit, daz ist: in einer inswebunge [— Entschlafen] in sinem Swigen bilde, dd 
aller dinge bilde in einer einvaltekeit liuhtet." (600, 31.) 

(The highest to which the spirit can attain in this body is, that he may have 
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an abiding dwelling outside of all, within all. That he should live outside of all, 
means that be should live in seclusion and in a pure state of being rid of himself 
and of all things and that he should live within all means, that he should live in a 
constant stillness; it means a going to sleep [?] in his eternal image in which all 
things, the images of all things are illumined in simplicity.) 

Eckhart says about those who are born again in the spirit : 

' ' Sie sint lidig [ledig] der dinge unde schouwent den spiegel der wirheit unde 
sint unwizzent dar zuo komen : sie sind flf ertriche, ir wonunge ist aber im himel- 
rlche, unde sie sint gesetzet in ruowe; siegSnt herfuralsdiekleinenkint." (601, 4.) 

(They are rid of the things and behold the mirror of all truth. And they have 
come to it unknowingly. They are on earth but their dwelling is in heaven. They 
are placed at rest, but they walk about like little children.) 

"Dd stirbet der geist alsterbende in dem wunder der gotheit, wan er in der 
einekeit enhSt kein underscheit ; daz personliche verliure stnen namen in eine- 
keit." (517, I.) 

(There the spirit dies, dying away in the miracle of Godhood, for in the one- 
ness with God he possesses no discrimination The personal loses its name in one- 
ness, ) 

He describes the merchants in the temple as those who demand 
wages : 

' 'AUe die wile der mensche ihtes iht suochet in alien sinen werken oder iht be- 
gert von allem dem, daz got gegeben mag oder noch geben wil, s6 ist er disen 
koufliuten gellch." (35, i.) 

(So long as man longs for anything in his works or desires anything of that 
which God has given or not given, he is like unto these merchants who demanded 
wages in the temple.) 

' ' Ich wil lieber in der helle sfn unde daz ich got habe, denne in dem himel- 
rtche, nnd daz ich got niht enhabe." (624, 5.) 

(I prefer to be in hell if I only have God, than to be in heaven without having 
God.) 

' ' Ich spriche wfirlich : al die wile dd diniu were wirkest umbe himelrlche oder 
umbe got oder umbe din 6wige sSlikeit von iizen zuo, s& ist dir wSrlich unreht. " 
(66, 6.) 

(I speak in truth : so long as you do your work for the sake of heaven or for 
the sake of God, or for the sake of your eternal salvation externally, you are truly 
on the wrong path.) 

"Got wirket sunder warumbe und en hSt kein warumbe." (146, 20.) 

(God worketh without a wherefore, and he has no wherefore.) 

"Swenne si [die Seele] danne gesamenot [gesammelt] wirt in die oberosten 
krafi, sd wirt si vergeistet, und swenne denne der geist haftet an gote mit ganzer 
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einunge des willens, sd wirt er vergotet. Danne aller^rst s6 ist er in der waren an- 
betunge." (240, 11.) 

(Whenever the soul will be gathered into the highest force, it will be trans- 
figured, and when thus the spirit clings to God with an entire unity of will, it will 
be deified. Then only man will be in true worship.) 

Noteworthy are the passages 466 ff., on the nobility of the 
soul (418 ff.), and of the birth of the eternal word in the soul (574, 
22). He says : 

" Diu hoehste hdcheit der hoehe diu lit in dem tiefen grunde der dSmuetikeit." 
(574. 22.) 

(The highest highness of the height lies in the deepest abyss of humility.) 

"Diu tiefe unde diu hoehe ist einz." (26.) 

(Depth and height are one.) 

' ' Wie sol der mensche sin, der got schouwen sol ? Er sol tot sin. Unser herre 
sprichet : nieman mac mich gesehen unde leben." — io6, 37. 

(How shall that man be who shall behold God? He shall be dead. Our I^rd 
says : "No man may see me and live.") 

" Als verre dfl niht enbist an dir selben, als verre bistd alliu dine und unge- 
scheiden von alien dingen, und als verre d<i ungescheiden bist von alien dingen. 
als verre bist dii got und alliu dine." — 163, 8. 

(So far as thou art nothing of thine, thou art all things, and unseparated from 
all things. And as thou art unseparated from all things, thou art God and all 
things. ) 

"Got wirt und entwirt."! 180,18. 

(God becomes and is ceasing to be. ) 

' ' Niene [nirgend] ist got als eigenlich got als in der s61e. In alien credtflren 
ist etwaz gotes, aber in der sSle ist got gotlich, wan sie ist sin ruowestat. — 230, 36. 

(Nowhere God is really God except in the soul. There is something of God in 
all creatures, but in the soul God is godlike. For, the soul is his dwelling place.) 

"Ich sage iu bi der Swigen wdrbeit, als lange ir willen hSnt ze erfuUende den 
willen gotes und iht begerunge hSnt der Swikeit unde gotes, also lange sint ir nicht 
rebte arm ; wan daz ist ein arm mensche, der niht enwil noch niht bekennet nocb 
niht begert." — 281, 16. 

(I declare to you by the eternal truth that so long as you have still a desire to 
fulfil the will of God, so long as you are anxious for eternity and for God you are 
not yet truly poor (viz., poor in spirit), for he only is a poor man who wants noth- 
ing, knows nothing, and desires nothing.) 

' ' Dd solt alzem&le entsinken diner dinesheit unde sol din din in sinem mln ein 

iBy the bye, entwerdett is very rare in Eckhart. 
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min werden alse genzlich, daz dfl mit ime verstandest ewicliche sine ungewordene 
istikeit [^ essentia] unde stne ungenanten nihtheit." — 319, 18. 

(Thou shalt altogether sink away from thine thinehood. And thy thine shall 
in His mind so entirely become a mine, that thou altogether with Him eternally 
seizest His uncreated beinghood, and His nameless nothinghood.) 

' ' ' Wie sol ich in [viz. Gott] denne minnen ? ' Dd solt in minnen als er ist : ein 
nihtgot, ein nihtgeist, ein nihtpersone, ein nihtbilde, mSr [= vielmehr] : als er ein 
Wter pflr kl4r ein ist, gesundert von aller zweiheite, and in dem einen sulen wir 
fiwigliche versinken von nihte zuo nihte." — 320, 27. 

(How shall I love him (viz., God)? Thou shalt love Him as He is, a not God, 
a not spirit, a not person, a not image ; but rather as He is, a true, pure, clear 
One, separated from all twohood, and in this One we shall eternally disappear 
from nothing into nothing.) 

' ' Darumbe heizet man die einekeit niht, want der geist enkan keine wise vin- 
den, waz si si ; mSr : daz der geist enpfindet, daz er enthalten wird von eim andern 
dan daz er selber ist." — 519, 20. 

(Therefore one calls onehood, nothing, because the spirit can in no wise find 
what it is. The spirit rather perceives that it is contained in something else which 
it (the spirit) is itself. ) 

" AUez unser wesen lit an nihte denne an einem nihtwerden." — 574, 33. 

(All our being relies on nothing but on becoming nothing. ) 

"Sin [viz., man's] wesen unde sin flfenthalt ist, wie er das unbegrifenliche 
wesen verstande mit einer frien ledigen vernunft als sin eigen wesen, und darumbe 
wirt im din wunderheit des vernihtenden nihtes unverborgen. " — 583, 14. 

(Man's nature and his task is how he may understand the incomprehensible 
essence with a very untrammelled reason, as bis own essence, and thus only the 
wonder of the annihilating nothing will be revealed to him.) 

" WS zwei ein siillent werden, dS muoz daz ein sin wesen verliesen. Also ist : 
sol got unde diu s61e ein werden, s6 muoz diu sgle ir leben und ir wesen verlieren," 
—32, 30. 

(Wherever two shall become one, there one of them must lose its own nature. 
Therefore, shall God and the soul become one, then soul must lose its life and its 
nature.) 

"Ez enmohte niemer gesin, daz ez flz gebrechen mohte, ez enwSre vor dar 
inne gewesen in der Wterkeit, in dem swebenden wesenne. Der win ist in der 
reben, und ist niht darinne und ist doch darinne." — 194, 32. 

(It could never happen that it (anything) might come out except it has been in 
it before in the purity of the continuous being ; the wine is in the grapes and is not 
in them, and yet it is in them.) 

"NSchvolgen dem vergoteten menschen Krist6." — 643, 19. 

(We must follow Christ, the man who has become God.) 
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" Ein vergoteteri mensche." — 643, 38. 
(A deified man.) 

This collection of passages communicated by Professor Eucken 
might, as he says himself, be considerably increased, but they are 
sufficiently characteristic. We limit further quotations to a few 
passages which F. Max Miiller introduced in his famous novelette 
German Love. Angelus Silesius says : 

" Wir beten : ' Es gescheh', mein Herr und Gott, dein Wille,' 
Und sieh, er hat nicht Will', er ist ein' ew'ge Stille." 
[We pray : "Thy will, my Lord and God, be done," 
And lo, He has no will! He is an eternal silence.] 

"Ruh' ist das hochste Gut, und ware Gott nicht Ruh', 
Ich schlSsse vor ihm selber mein' Augen beide zu." 
[Rest is the highest good, and were God not rest 
Then would I avert my gaze even from Him.] 

Another quotation of deep interest is selected from the 
Deutsche Theologie, a Middle High German work written by an un- 
known author. It reads as follows : 

"Und wa die voreinunge geschicht in der wahrheit und wesentlich wirt, da 
stet vorbass der inner mensche in der einung unbeweglich und got lest den ussern 
menschen her und dar bewegt werden von diesem zu dem. Das muss und sol sin 
und geschehen, dass der usser mensche spricht und es ouch in der wahrheit also 
ist, ' ich will weder sin noch nit sin, weder leben oder sterben, wissen oder nicht 
wissen, tun oder lassen, und alles das disem glich ist, sunder alles, das da muss 
und soil sin und geschehen, da bin ich bereit und gehorsam zu, es si in lidender 
wise oder in tuender wise. ' Und alsoe hat der usser mensch kein warumbe oder 
gesuch, sunder alleine dem ewigen willen genuk zu sin." 

[And when the union (with God) takes place in truth and becomes real, then 
the inner man stands henceforth immovable in the union, and God permits the 
outer man to be driven hither and thither, from this to that. It must and shall be 
and happen that the outer man says — and is so also in truth — 'I will neither be nor 
not be, neither live nor die, neither know nor not know, neither do nor leave undone 
— and everything which is similar to this, but I am ready and obedient to do every- 
thing which must and shall be done, be it passively or actively.' And thus has the 
outer man no question or desire but to satisfy only the Eternal Will." 



1 Virgotten is extremely rare in Eckhart and these passages may for that reason have to be 
attributed to a later redactor of his writings. I must add that Eckhart's works have not as yet 
been critically sifted, and the text will probably need emendation and the removal of spurious 
additions. 
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It was a natural phase in the development of the Church that 
its doctrines hardened into dogmas. Nor can the formulation of 
dogmas be regretted, for if the Church had no dogma, in the sense 
of clearly formulated doctrine, its mission would be gone. All 
dogmas are symbols ; they express truths which, when stated ab- 
stractly, are diflScult to comprehend in concrete allegories; and 
dogmas are not in themselves injurious, they become injurious only 
when by a misinterpretation of their nature the symbol is literally 
believed in and all attempts at comprehending its significance is 
abandoned. 

The philosophy that underlies Christianity is deep enough for 
profound thinkers, but the field remains fallow. Professor Eucken 
says: 

' ' Upon the whole, the Catholic Church has less prejudice against these views 
than orthodox Protestantism." 

This is true, for Protestant theology as a rule clings more 
sternly to the letter and discourages speculation, because it en- 
dangers the literal belief in the dogma ; but the Roman Church, in 
spite of its greater breadth in this particular line, has not in recent 
times produced anything remarkable, because their thinkers are 
allowed a wider range of freedom only in purely theoretical ques- 
tions which will not endanger papal authority or switch off into the 
evangelical conception of individual responsibility and indepen- 
dence of judgment in matters of conscience. 

Among modern Protestant theologians who endeavored to take 
a broad view of Christianity we mention the Prelate Karl Gerock, 
the poet of many beautiful songs. He belonged to the orthodox 
party of Wiirttemberg where he was a leader and one of the high- 
est ecclesiastical dignitaries. Although known as orthodox, he in- 
curred the displeasure of many of his over-pious brethren who re- 
garded breadth of thought as unchristian, and scientific research 
as a worldly pursuit. Gerock's reply to these accusations, which 
stirred him deeply, took the shape of a hymn entitled "I Rue It 
Not," whose clarion notes sound like a call to arms against all nar- 
rowness that clothes itself in the mantle of piety. Since the poem 
is almost unknown in English-speaking countries, we quote it in 
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full in an English translation which was made at the writer's spe- 
cial request by Mr. E. F. L. Gauss of Chicago, a personal friend 
of the late Prelate Gerock -.^ 

I RUE IT NOT. 

I Cor., 3, 22, 23. 

Much I will rue when at my grave's dark portal 
And I look back upon my pilgrimage ; 
Thoughts, words, and actions as of every mortal 
Their accusations 'gainst my soul allege. 
When then thine eye, O Judge, is through me flaming. 
Not judgment, Lord, but mercy be my lot ! 
Yet much, my friends, that strictly you're condemning, 
— I rue it not. 

I rue no sentence that was mildly spoken 
Where brother brother weighed upon the scale. 
When I did hope where you the stafi had broken. 
And honey found where others poison hail. 
And were my hopes too bold, too mild my sentence : 
In Heaven is He who still must judge our lot ; 
No more I hope than through his grace an entrance, 
— I rue it not. 

I rue no path on which my spirit entered 
In science' service solemnly and deep. 
When I on wings of heavenly gifts have ventured 
On high, while you have passed your time in sleep. 
What though around the light the path was winding. 
Not leading back till after hours hot : 
Who seeks aright alone aright is finding ; 
— I rue it not. 

I rue no song in friendly circle chanted. 

Or quietly enjoyed in nature's dome, 

When a poetic dream held me enchanted, 

A short and golden dream of spirit's roam. 

And though a church-tune I'm not always raising. 



I Mr. Gauss, formerly a Lutheran clergyman, nonr Assistant Librarian of the Public Library 
of Chicago, Is well known among his personal friends as a rarely gifted translator. The present 
English version of Gerock's poem " Ich reu' es nicht," which is the first translation ever made, 
preserves the metre of the original and is a faithful production of the poet's sentiments. 
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Though 't be a song Homer, Shakespeare begot : 
In nature's temple, too, all God is praising ; 
— I rue it not. 

I rue no day when I for many an hour 
By the great beauty of God's world was charmed, 
Fanned in the storm by his almighty power. 
And in the sunshine by his favor warmed. 
And though I served him not where men are preaching, 
Though not for duty's sake this task was sought : 
My Saviour on the mountains, too, is preaching ; 
— I rue it not. 

I rue no mite which I in town or borough — 
Unheeding — on the poor or sick bestowed. 
That o'er a face, so sad and pale with sorrow, 
A passing smile like heaven's sunlight flowed. 
And though I oft my bread cast on the water : 
E'en God in heaven feeds full many a sot ; 
A single rogue does not make me man's hater, 
— I rue it not. 

I rue no tear I shed, my heart exposing. 
At foreign pain, or in my own dark nights, 
When others, manlier, their hearts were closing. 
And stood unmoved on faith's dispassioned heights. 
And is it human that the human sorrows 
Will moist mine eye and find my heart's soft spot : 
My Jesus, too, wept with earth's stricken mourners, 
— I rue it not. 

That I a thousand times the Lord have queried 
Where lovingly bis spirit bade : believe 1 
That of bis grace I many talents buried. 
That, friends, I rue, that truly makes me grieve ; 
But that as Christian I a man remain^. 
And boldly viewed what's human on the spot, 
In su£f'ring, faith, love, hope a man unfeigned ; 
— I rue it not. 

Christian speculation, wherever it asserted itself, has remained 
mystical not only because the Churches have discouraged scientists 
and men of clear thought to attack the problem of Christian phi- 
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losophy, but mainly because there is a lingering influence of the 
Neo-Platonic emanation-theory left in Christian speculation, which 
by materialising that which is spiritual renders the conception of 
spirit obscure. If the Christian mystics had only clearly grasped 
the idea of the Logos, if they had understood that the word is the 
bread of life, that spirit originates through and lives in words, in 
language, they could have freed themselves of the thought that the 
soul is a being, or an entity, or a substance, and that the spiritual 
is an emanation from God. 

The emanation-theory was always a favorite idea with Chris- 
tian mystics. But the emanation idea is a mere allegory, for the 
soul does neither flow nor migrate. The soul is form, and the most 
important parts of the human soul are the significance-bearing 
forms of speech which contain in the simple shape of words eternal 
truth that can be communicated to others, and are thus transmitted 
from generation to generation. If the mystics had understood the 
spiritual nature of form, and further, the law of the preservation of 
form, they would have caught fuller glimpses of the truth and might 
have overcome their mysticism. Instead of seeing the solution of 
their philosophical problems as through a glass darkly, they might 
have acquired a clear and scientific comprehension of the nature of 
the spiritual as it manifests itself in both, the deity and the incar- 
nations of the deity, the eternal and the embodiment of the eternal, 
in man, God, and the soul. 

Editor. 



